KOLANGO 


KULANGO
(linguistically correct spelling)


(common spelling)

people name
Kolamɔ  (sing. Kolao), Nkuraeng, Nkoroang, Bouna

   to others
Nkuraeng

language
Kolange

home area
Kolango about 800 sq km

main towns
Seikwa (population 2000 7481; 1984 3,401; 1970 2,768)  



Badu (population 2000 9,302; 1984 6,274; 1970 4,025

chief
Nana Kwaku Dwomo Ankoana II (2008 - in Seikwa)



Nana  ? (in Badu)

main local god
Tano       chief shrine at Seikwa

main occupation
farming
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location
in Tain District; the north and south borders of the Kolango area are River Nyimpene (GS Nimpeni) and River Tain respectively. 


Hani, 7-8 km NW of Degedege, is just outside the Kolamɔ area; it is famous as the site of ancient Begho, a major centre of trade and industry in the 18th century; see “For further reading – Anquandah”.

POPULAR INTRODUCTION  

(to be written by Bour Gyeabour – confirmed by phone 7.1.08; I also asked David Kumah)

POPULATION 

Table 1
COMPARED BY YEAR

	
	1960 Census
	1984 estimate
	2000 Census
	1991 Ethnolog Bouna
	2003 Ethnolog

Bondoukou


	Totals

	Brong Ahafo
	
	13,500
	
	
	
	

	
	
	
	
	
	
	

	6 Southern rgions
	
	3,000
	
	
	
	

	
	
	
	
	
	
	

	
	
	
	
	
	
	

	GHANA Total
	not listed
	16,500
	not listed
	15,500
	
	27,000

	
	
	
	
	
	
	

	CÔTE d’IVOIRE
	
	
	
	77,000
	142,000
	219,000


Table 2
COMPARED BY REGION   [please estimate regional figures]
	 Northern regions

	Upper East
	Upper West
	Northern
	NORTH TOTAL

	
	
	
	

	Southern regions

	Western
	Central
	Greater Accra
	Volta

	
	
	
	

	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL

	
	
	
	

	GHANA Total
	(Bouna + Bondoukou)   
	42,500

	
	
	
	

	CÔTE d’IVOIRE
	
	
	219,000


MIGRATION
(1986)

estimated 
1986 20% 




2008 25%  


Originally a savanna people, the Kolamɔ have felt at home for two and a half centuries near the northern limits of the rain forest.  But population growth and intensive farming over this period have destroyed the high tree cover and turned fertile land into bush. Some leave because they want to get away from their god Tano which taboos goats.


Consequently this people are again looking for new farming land and moving south. Many go some 150 km, to the Sefwi area.  Others claim to be going to Sefwi but are in fact crossing over into Côte d’Ivoire.  They farm and also do white-collar jobs or work as auto mechanics and in other trades, in such places as Enchi, Samreboi, Asankrangwa, Debiso, Wiawso, and Asanwinso (all in Western Region).


Those who farm first acquire land and then establish a personal hamlet.  At the pioneering stage they may neglect to observe the Kolamɔ day of rest, but they take this practice up again as soon as they are settled.  They return home for funerals, and aim to make enough money in the first few years to return home and build a house.


There are Kolamɔ communities in Accra, Kumasi, Takoradi, Sunyani, Berekum, Wenchi, Abetifi, Mankessim, and many other southern towns.

LANGUAGE, DIALECTS


KOLANGE or NKURAENG is a Gur language of the Central Gur sub-group; other languages of this group are just across the Ivory Coast border, around Bouna and Bondoukou.  No dialects are listed.


Language use    The trade language is Twi, which is also taught in school. Nearly all Kulango speak Twi, and Twi, not Kolange, is used in church.  

LITERACY/BIBLE TRANSLATION


Kolange is not seen as a translaton need.

ORIGINS AND HISTORY  (PLR 1986 with additions)

There are various different traditions of origin. 


1)  The Kolamɔ people left Angaayi, near Bouna, now Côte d’Ivoire, in the early 1700s. One group left because the chief insisted they must use metal stakes to support their sprouting yams. Another group were led by Nana Kaka, the first chief they remember; he died the following year. They moved about 140 km south, and settled at Sampa in about 1730. A similar group under another leader settled near Wenchi, at Badu, nearly 60 km to the east. One group settled at Amakom (now the Badu people) while another settled at Ampabane (the Seikwa people).


In 1732 Opoku Ware I of Ashanti obtained the help of the Kolamɔ in fighting against the Gyaman.


They were involved in local conflicts, often in alliance with the Baduhene, for the next few years, but then decided to accept the Asantehene's invitation and move to Kumasi, where they settled at Ampebame.  However they missed the savanna region and its familiar herbs and products and by about 1750 they were back in the north-west at a place called Domea on the River Nyimpene, about half-way between Wenchi and Sampa, but they continued to provide fighting men for the Ashantis.


Following the Sagrenti War of 1874 it became clear that Britain had gained the upper hand; Techiman broke its links with Ashanti and the Kolamɔ soon followed suit.  Patching up their dispute with their Gyaman neighbours they sent delegates to the British governor on the coast and asked for relief from the tribute still being demanded by the Ashantis.


During this period there was a severe water shortage at Domea, whereas a hunter reported that a river not far away was "going to waste" (Twi sei kwa); they therefore moved and adopted the name Seikwa for the new settlement.


Friendly relations with the sister community at Badu were broken off about this time following a marriage case which led to a brief war.  After this the Seikwa and Badu people moved away from each other, the people of Badu to Akete, north-east of Wenchi, and the people of Seikwa to Asirisuma, Tanokrom, Miawani or Angegyegage, and eventually to the present site of Seikwa.  These moves took place from the beginning of the reign of Nana Kwesi Bekoe I (1877-1943).


For list of chiefs and queen mothers see Appendix [where is the list?]


2) The 'Nsawkaw Factor' (by William Boachie-Ansah, 3 June 2011)   The Nsawkaw version of the history has it that both the Badu and the Seikwa communities first settled at Nsawkaw, and therefore owned the land.  According to one of their subchiefs, Nsawkaw has a twin community called Nkonakwagya (Nkuran kɔ agya = Nkona people have left us), where the Kolamɔ were first accommodated by the Nsawkaw chief.  Later on when others came in their numbers, a meeting was held and it was decided that the Nsawkaw people’s vast land near Berekum was "going to waste" or sei kwa, and should be allotted to the immigrants. Later, there were conflicts among the settlers who were scrambling for land, so the Nsawkaw chief settled the dispute by moving one group across the Nyimine River to settle around Badu.


It seems there is an element of truth in this version of the history, as the Nsawkaw people, who happen to be the only Bono people in the Tain District, say they migrated from Hani, site of ancient Begho, a market centre of the old Mali Empire.


Documented history [can William please point us to the specific document which makes this claim?] supports the claim that the Bono were the first people to settle on the land.  In fact it is said this was this was why the government selected Nsawkaw as the District capital, even though both Badu and Seikwa were larger and had bigger populations.


[we are advised to contact the chiefs and people of Nkonakwagya, who claim to be remnants of the Kolamɔ, for their version]
AUTHORITY


Since rejecting Ashanti rule Seikwa has owed no allegiance to any other chief. In the 1960s the stool of Seikwa was elevated to paramount status.


The chief of Seikwa must be a maternal nephew or grandchild of a previous chief and is selected by the council of chiefs and the queen mother.


The chief of a village is usually a descendant of the first settler, in the matrilineal line.  He is appointed by the village with the consent of the Seikwa chief, and must swear allegiance to him.

COMMUNITY


The Kolamɔ have 7 clans: Aduana, Oyoko, Asakyi, Bretwo, Asena, ?Dormaa, ?Kuronti, and each has its own symbol.  [Oyokohene please check]   (IF)

COMPOUNDS


Houses are made of rectangular rooms, roofed with metal sheets or thatch, and are built close together.

FARMING, HUNTING


Cutlass and hoe are still the tools of cultivation. because there are trees everywhere and farms are relatively small; bullock traction is not appropriate. Crops are yam, maize, groundnuts, cassava, plantain, pepper, tomatoes, beans, etc, all grown for local  consumption or small-scale local marketing.


Up to the 1980s cocoa  was farmed in this area, but following the severe droughts of  that decade many farms were burnt and the whole cocoa industry in the area collapsed. The old cocoa warehouse stands empty, reminder of a prosperous past. Many still fear to replant in case of more fires, but a few farmers are now growing  cocoa again on a small scale, and there is now a local Fire Service which could protect cocoa farms in future.


In the 80s there were guinea fowl, antelope, grass-cutters, bush pig, and monkeys; but the forest environment has been degraded by a combination of logging and cultivation; bush burning and uncontrolled hunting had totally eliminated most of these species by the 90s.  (BG)

EDUCATION AND HEALTH

	Education and  Health
	Prim
	JSS
	SSS
	Health centre
	Maternity home
	Rural Clinic / CHPS

	BADU area
	
	
	
	1
	
	

	SEIKWA area
	23
	12
	1
	1
	1
	1


TRADE, DAILY LIFE, SERVICES


Transport     Trotros run daily between Seikwa and Berekum; 



      

on Sunday there is one trotro to Nsawkaw and  back;



      

on Tuesday one trotro to Badu and back via Nsawkaw;



      

on Thursday one trotro to Wenchi and back via Nsawkaw.


             

Friday is Seikwa market day and trotros come to Seikwa from other towns


Water     There are boreholes in the majority of villages.


Administration   The District Assembly and offices are in Nsawkaw, outside the Kolango area. There are police stations in Seikwa and Badu. Nearest post offices are in  Berekum and Sunyani, 25-20 km away.
                   

RELIGION

	estimated %age
	Traditional
	Muslim
	Christian
	No religion

	1986
	
75
	2+?
	20
	?

	2010
	c 50
	3+?
	c 45
	15


Traditional religion


God is known as Yogomolia (yogo = God, molia = supreme) or Yegensee (Yege = God, nsee = king).  He is not worshipped but is mentioned together with Dagboosaakɛ (dagboo = older person, owner; saakɛ = earth) when libations are poured.


gods    Tano is a god of the whole tribe but belongs particularly to the Kuronti clan; he has a shrine in Seikwa, and an annual festival at which the chief is carried in a palanquin. The priest died c 2003 and there is no successor yet.


Gyakabram has his shrine at the village of Asuontam, 5 km from Seikwa. The original priest or owner was Kwabena Kyerɛ. The priest was formerly full-time but with the declining importance of traditional religion now farms to support himself.


Several other gods including Tan Kwabena, Kobre, Dwomo, Subaga (Atumfosu), and Bilima (which belongs to the Omanhene’s stool) are now neglected as a result of the spread of Christianity and the decline of inter-tribal conflicts.


Priests of the gods traditionally acted as witch-finders.


There are also a few soothsayers.


Ancestors are invoked in time of disaster or difficulty, or when some taboo has been broken, for instance by incest; libation is poured and mashed yam is offered – a separate lump for each ancestor.  Their protection and blessing is asked especially during the Punuwo Fodwo or yam festival.


Rest days     Before Christianity came in with its weekly day of rest and worship, Kolamɔ had observed Friday as a day of rest, when it was traditionally forbidden to go to farm. In addition people rested every 42 days on Nkyibeba (falling on Tuesday) and Kwudapaako (falling on Wednesday) alternately.


Festivals     See separate chapter for section on Kolamɔ Fodwo.

Christianity and Islam


The Basel Mission started work in the early 1900s; the Catholics came in later; today a dozen denominations are represented in Seikwa.  The following table compares the situation in 1986 with that in 2011 (provisional figures pending survey by Council of Churches):
	
	year
	AC
	AF
	AOG
	CAC
	Cath
	CCC

	congregations 
	1986
	
	1
	
	1
	7
	

	
	2011
	1
	
	1
	1
	2
	1

	buildings
	2011
	
	
	
	
	1
	


	
	year
	COP
	DL
	MDCC
	Meth
	NA
	Pres
	SDA

	congregations 
	1986
	2
	
	1
	2
	
	9
	1

	
	2011
	2
	1
	1
	1
	1
	2
	1

	buildings 
	2011
	1
	
	
	1
	
	1
	



There are mosques in a number of Kolamɔ towns but the worshippers are from other tribes; hardly any Kolango are Muslims. 

RELEVANT LITERATURE

PUBLISHED OR UNPUBLISHED BOOKS AND PAPERS QUOTED


F Y Annang 


The origins and development of Seikwa, 16pp 1973 (unpublished essay)

James Anquandah


Rediscovering Ghana’s past

E S K Owusu

 
Oral traditions of Badu, Seikwa, etc, IAS Legon, 1976

 
Oral traditions of Kulamo (Kulango), IAS Legon, 1976

CONTRIBUTORS


E S K Owusu (EO)
0246 753830


F Y Annang (FA)



Isaac Fordwoh (IF) Presby catechist 


David Ben Kumah (KNUST)             
0208 226482 



dbkumah@yahoo.co.uk 

ORAL SOURCES 


Omanhene and Council                                                                                          soapeco@yahoo.co.uk

Badu Dapaah formerly of  Comptroller and Accountant-General





Serwah (headmistress of JSS) will be a good informant


Bour Gyeabour (BG)
                                                                                    0242 289810
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